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GHARANA

COMMENTARY

The institution of family has, since time 
immemorial, resisted any transformation of 
its core assertion of marital sanctity. Despite 

the prevalence of non-normative families, 
Indian law has defined familial relations 
exhaustively, alienating a large group of 

people who do not conform to this definition. 
Four years after the Navtej Singh Johar 

judgement India still lacks laws that protect 
the rights of queer relationships. It is high 

time that the legal arena recognises that 
parenthood, marriage and relationships are 
not gendered. This magazine highlights the 

lacunae that exist between the social reality of 
familial structures and its understanding of 

the law.
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Family in its most fundamental
understanding is the basic unit of society.
Sociologists have considered family to be
the foundation of larger social structures
and institutions like religion, economics,
and politics. To restrain its understanding
merely to the binary genders is, to say the
least, an extremely exclusionary practice.
The law is not in tandem with the social
evolution of a family. 

The understanding of gender within familial structures is ever-changing and has transformed
drastically in the past few years. With the surge of the women’s rights movement, the third wave
of feminism and the LGBTQ rights movement, Indian society is witnessing an increased
prevalence of non-normative families and families of choice. These families may not necessarily
be tied by notions of consanguinity or affinity, but nevertheless identify as families marked by
notable instances of economic, romantic or emotional interdependency. Romantic or other
relationships between members of the LGBTQIA+ community, live-in relationships, hijra
gharanas, single parents and many other non-conjugal or non-consanguine bonds all lie at the
periphery of Indian society as well as the Indian legal arena. The familial relationships between
these communities, despite being a considerable part of the social reality, find negligible
legitimacy in the law.

VICHAAR
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EVOLUTION OF FAMILY : A LACUNAE BETWEEN THE SOCIETY AND THE LAW 

 
 

In a recent judgment, Justice DY
Chandrachud said that “The
manifestations of love and of families
may not be typical but they are as real as
their traditional counterparts, such
atypical manifestations of the family unit
are equally deserving not only of
protection under the law but also of the
benefits available under social welfare
legislation.” While the judgment
recognizes the rights of these non-
normative families, the reality is quite
different.

https://ncert.nic.in/textbook.php?kesy1=3-5


The dominant social interpretation of family pivots around the heteronormative idea of
marriage, kinship and procreation. These ideas form the basis of social relationships and
enforce a single, universally agreed-upon definition of family. Thus, in its most normative and
common understanding, marriage (with the idea of procreation) between a man and a woman
becomes the legal basis for defining a family. The law has reinforced these understandings
through extremely narrow legislation which has led to the socio-legal exclusion of
communities that do not fit into the marital binary. The Hindu Marriage Act, 1955 construes
a valid marriage to be a sacrosanct union between a “bride” and a “bridegroom” limiting the
legal rights that emanate from marriage to heterosexual couples. These rights range from
social and economic security to maintenance, succession, adoption, rights against domestic
violence and, most importantly, the legitimacy of children.
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The Hindu code bill spearheaded the
enactment of various individual Acts
including the Hindu Marriage Act, 1955, the
Hindu Adoption and Regulation Act, 1956,
the Hindu Succession Act and the Hindu
Minority and Guardianship Act. Many
provisions of these Acts impose a very limited
and exhaustive definition of family that
pivots around marriage and blood ties. While
the Bill was definitely not inclusive of all the
individuals of Indian society, its provisions
were still considered in line with the familial
structures present in the public sphere during
the time of its enactment. It was only at the
beginning of the 21st century that Indian
society saw greater visibility of the
LGBTQIA+ communities, trans rights
activists and live-in relationships.

Sustained efforts by the LGBTQIA+
community and the third-wave feminist
movement led to the historic judgement of
Naz Foundation v. Govt. of NCT Delhi,
2009. In this case, the Delhi High Court
declared S. 377 of the Indian Penal Code
unconstitutional and decriminalized
homosexuality. This period saw the rise of
non-normative couples in the public sphere.
Members of the LGBTQIA+ communities
started asserting their sexuality through
social media, many gay couples came out in
the public. Moreover, there was also a
greater acceptance of LGBTQIA+
relationships in the international
community. 

https://highcourtchd.gov.in/hclscc/subpages/pdf_files/4.pdf
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Many countries began legalizing same-sex 
marriages in the initial year of the 21st 
century and the rights arising out of 
marriage like maintenance and adoption 
were now available to queer couples. . 
This changed the notion and 
understanding of family across the globe. 
It was not just limited to heterosexual 
couples and their children, but now 
included queer relationships. But, while 
the discourse around family was evolving 
and the societal understanding of family 
was broadening, Indian law was not 
necessarily keeping up with these 
changes.

 The judgement in the Naz case was 
short-lived, as the Supreme Court 
overruled it in 2014 criminalizing any 
form of homosexual relationships. This 
created a dichotomy within Indian 
society and its legal structure. While on 
the one hand, society was seeing an 
increased prevalence of queer 
relationships, on the other hand, the law 
highly restricted the rights and autonomy 
of the individuals in the relationship. 
Thus, here the law was not a reflection of 
the society, but rather it went against the 
realities of the very society it had arisen 
from. 

This lacuna between the social evolution
and the jurisprudential understanding of
the family was considerably bridged in
the year 2017 when the Supreme Court
finally decriminalized homosexuality in
the case of Navtej Singh Johar v. Union
of India. The judges in the case relied on
the “principles of transformative
constitutionalism and progressive
realization of rights to hold that the
constitution must guide the society’s
transformation from an archaic to a
pragmatic society where fundamental
rights are fiercely guarded”. While the
judgment was amongst the greatest
historic wins for the queer community,
its actualization and application in the
provisions of the Indian family law
remain unfulfilled.

In the last 60 years, the Indian society has
drastically transformed and so has its
interpretation of what constitutes a
family. Queer relationships, live-in
relationships and non-conjugal
relationships especially those in hijra
gharanas have become prevalent in the
public sphere after the Navtej Singh
Johar judgement. But, despite these
realities, the Hindu law governing the
institution of the family remains
stagnant. The stagnation of law in an
increasingly transient society highlights
the incapability of the judicial and
legislative functionaries. 

https://www.cfr.org/backgrounder/marriage-equality-global-comparisons
https://thewire.in/lgbtqia/lgbtq-sc-section-377-homosexuality
https://www.outlookindia.com/national/future-of-the-family-unit-can-sc-observation-mark-beginning-of-a-new-era-for-lgbtqia-community--magazine-223381


  Hindu code bill has not changed in
the last 60 years barring a few
important yet insufficient
amendments. Laws around marriage,
adoption, maintenance and
guardianship still revolve around
heterosexual relationships and family
ties. The amendments in laws
revolving families, while have
broadened the understanding of
familial structures for heterosexual
couples and have included live-in
relationships, single parent
households, these still remain distant
to non normative structures involving
queer relationships. 

The myriad of progressive
judgements by the judiciary is yet to
emanate any substantial response
from the State. The Hindu personal
law is stuck in time and is far behind
a judicial and societal understanding
of the family. This has created a legal
void for non-normative bonds who
are trapped at the intersection of the
contrary understanding of family in
law, judiciary and in society. 
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Credit: Reuters/Stringer.
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The predominant understanding of family as a single, immutable unit with a
heterosexual couple and their child is now being challenged by non-normative
manifestations of family. Society is seeing multiple permutations and combinations of
familial structures in the form of single-parent households, live-in relationships, queer
relationships, hijra gharanas etc. Despite their prevalence in Indian society, the
discourse around their recognition remains silent. This exclusion from the legal arena
has pushed the already vulnerable community to the brink of marginalization. The
social evolution of the family needs to be met with legal recognition. After all, sexuality
and gender are some of the most intrinsic and fundamental expressions of one’s identity
and the legal exclusion of certain sexualities and genders is nothing but a flagrant
violation of one’s right to life and dignity.

Source: B Velankanni Raj: https://www.thehindu.com/life-and-style/thousands-celebrate-as- 
chennai-rainbow-pride-parade-returns-after-two-year-gap/article65578865.ece/amp/
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 Surrogacy is an important point of contention in India provided the notions of morality,
economic conditions of surrogates etc. It has become even more important after the passage of
the Surrogacy Regulation act, of 2021 in India. Surrogacy, as defined by the act, means a
practice whereby one woman bears and gives birth to a child for an intending couple with the
intention of handing over the child to the intending couple after the birth. The term “intending
couple” means a couple who have a medical indication necessitating gestational surrogacy and
who intend to become parents through surrogacy. Surrogacy has been mainly put into two
categories based on the reasons for which a surrogate agrees to surrogacy. In Altruistic
Surrogacy, “no charges, expenses, fees, remuneration or monetary incentive of whatever nature,
except the medical expenses and such other prescribed expenses incurred by the surrogate
mother and the insurance coverage for the surrogate mother, is given to the surrogate mother”.
The second form of surrogacy is Commercial surrogacy. It includes selling or buying of human
embryos or trading in the sale or purchase of human embryos or gametes or selling or buying or
trading the services of surrogate motherhood by way of giving payment, reward, benefit, fees,
remuneration or monetary incentive in cash or kind, to the surrogate mother.  The
stakeholders in a situation involving surrogacy women who act as surrogates, people who want
to be single parents (including widows, widowers, divorcees etc.), couples who aren’t
biologically capable (proven infertility and essentiality for surrogacy), couples who are
biologically capable but still want to opt for surrogacy.   

 

VICHAAR

A Critique of Surrogacy Regulation Act 2021

A Critique of Surrogacy Regulation Act 2021

https://egazette.nic.in/WriteReadData/2021/232118.pdf
https://egazette.nic.in/WriteReadData/2021/232118.pdf
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 These categories can involve people
belonging to the LGBTQIA+ community
because of the evolving definition of family
and foreigners who come to India for
surrogacy because it is 5 times cheaper in
India.  Now that the Supreme Court has
gone for a broader understanding of family
by saying that same-sex couples or single
parents will have the same right as a
heterosexual couple could avail under the
pretext of a family.
 Commercial surrogacy was legalised in
India in 2002 and ICMR guidelines for the
regulation of Assisted Reproduction in
clinics were approved in 2005. But
eventually, commercial surrogacy was
banned by the government in 2015. Here
too, a distinction was created by banning
foreign homosexual couples and single
parents first in 2013. After this happened
the Government finally passed the bill in
2021 which allowed altruistic pregnancy
only for married heterosexual couples with
a specific age limit where one of them or
both of have a biological issue making
gestational surrogacy necessary. The act
also allows Indian women who are a widow
or divorcees between the age of 35 to 45
years to avail the of surrogacy. It only
allows couples who have been married for 5
years to be allowed for surrogacy. 

 

The reason for introducing this act is based
on the fact that many women were being
exploited by couples and agencies
connecting couples with surrogates. 
They often gave them lesser money and
there was a higher risk to the women’s
health. Also, provided the economic
condition of many women they agreed to
become surrogates at a very cheap price
which is a direct unfair disadvantage of
their vulnerability. Moreover, the act
criminalises commercial surrogacy with a
fine and imprisonment of up to 10 years.
This act is aimed to prevent the
exploitation of women and stop
reproductive tourism but has its own flaws.
Firstly, it puts many women who used
surrogacy as a source of income to secure
their future economically. The act in a very
patriarchal fashion tries to take away
economic returns a woman gets through her
work and expects her to do it for free using
bonds of kinship. It is another nail in the
coffin that is carrying women’s rights
because women who are single or childless
are not even allowed to become a surrogate. 

http://news.bbc.co.uk/2/hi/business/7935768.stm
https://main.sci.gov.in/supremecourt/2021/12450/12450_2021_3_28_37306_Judgement_16-Aug-2022.pdf
https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial
https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial
https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial


Many women who were economically disadvantaged were forced to give up a source of income.
This income being an amount could have helped her with many other aspirations by giving
them enough money to start an enterprise of their own or gain education to improve their
skills. Whatever value judgments are attached to surrogacy, the government has no right to
restrict their reproductive or economic autonomy. Secondly, it very clearly excludes members
of the LGBTQIA+ community from the right to parenthood through surrogacy. The act clearly
states that only heterosexual couples are allowed to opt for surrogacy, thus, confirming
heteronormative notions. However, now even the Supreme Court has recognised same-sex
couples to constitute a family. It said that same-sex couples or single parents deserve the same
benefits as offered by the law to heteronormative couples.

The assumption of heteronormativity while drafting laws ignores the notion that many families
do not conform to it. But these people can be good parents or parents too. So, same-sex couples,
single parents etc. should be brought under the ambit of this act. Moreover, women who are
already a disadvantaged community in many ways in society can be forced into becoming
surrogates in the name of altruism using coercion or undue influence. This will eventually
increase the probability of violence and oppression of women.
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https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial
https://thelogicalindian.com/story-feed/awareness/the-growth-of-surrogacy-industry-in-india-and-the-issues-surrounding-it/
https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial


 One of the many solutions to mitigate the flaws, as suggested by scholars, is through
compensatory surrogacy which will involve a contract stipulating terms for the surrogacy
involving well-being, and insurance. So, the main conclusion of this argument is that instead
of banning commercial surrogacy the government should bring in strict laws and even
stricter implementation of the laws regulating commercial surrogacy to protect the rights of
women who want to use their reproductive labour for economic benefits. This should be
irrespective of the notions of immortality. But the safety of women is a factor that can not be
forgotten because many women are forced into surrogacy by their husbands or other family
members leading to even more exploitation and harassment and not receiving any benefits.
The government might be right in protecting the interest of women who were being
exploited by middlemen, couples etc. but a better solution could be a very strict regulation of
commercial surrogacy instead of banning it.
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https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial
https://ijme.in/articles/ending-commercial-surrogacy-in-india-significance-of-the-surrogacy-regulation-bill-2016/?galley=html#:~:text=in%20India%2C%20in-,2002,-%2C%20which%20mentioned%20commercial
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SAMVAAD
We conducted an interview with Prof. Namrata Mukherjee to understand the

implications and reasons for implementing the Surrogacy Regulation Act 2021. 

Understanding the Nuances of the Surrogacy (Regulation) Bill, 2019 

"I think that if someone exercises their autonomy and wants to be remunerated for carrying a child,
they should be allowed to do that. And I don't think that the state should prohibit it. I think the state

should regulate it in order to ensure that those persons rights are. "



The Idea of marriage and family: Transgender
Rights/LGBTQ

- Gayatri Srivastava & Ananya Bhargava 
 In conversation with Sappho for Equality.

 

 
Sappho for Equality, established in 2003, became a collective voice of all cross-sections of

society who challenge the compulsory hegemonic heteronormative patriarchal order of the
society.  It works with a three-pronged approach of (i) inbound or community

empowerment (ii) outbound or addressing general civil society and networking with other
groups/organisations (iii) state-bound or advocacy/lobbying with the State and other

institutions.

NAZARIYA
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 Q1. How did Sappho for Equality come
into being? Could you tell us about what
kind of challenges, and problems you might
have faced in sustaining such an
organisation that is doing such great work?
And also, what do you think he has reacted
towards?

           The LGBTQ community was
naturally very discreet. They would adopt
different names, yet at different spots, and
even if they meet in public areas, they
would not recognise each other, just to
prevent themselves from being followed.
There was this film called Fire which was
released in the year 1996 and I think that
was the first time we saw queer audio-visual
content. Its release saw a violent time for
the Indian feminist struggle.  I mean, in
many ways it was the ‘fire’ that started the
Indian feminist-lesbian movement, but also
it was such a violent affair from the society
with people throwing fire and Molotov
cocktails and stuff like that within cinemas
That's what ignited the fire for our side as
well, where women came together with
gender, and sexual minorities and realised
they had much more in common
            Our Founders were inspired by this
movie and they naturally started the
organisation, so of course, while dealing
with conservatives was a challenge, we are
making our way. Thoughts and ideas are 

Q2. How important do you think Advocacy
and empowerment are required to bring
about a radical change in the laws as well as in
society? Were there any changes that you
observed post the judgment? 
           
          The NALSA judgment- was
revolutionary in terms of, legally allowing self-
identification of gender. This had legislative
impacts because it is not just a matter of, you
know, choice, but trans identities were also
being recognised within the legal and visual
diasporas. So, this recognition was, very
important because transgender identities can
be perceived as a spectrum, and because it
acknowledges that there are different
discourses of transgender people living their
lives. 
         The judgment is a moment in history
and the legal discourse of India as it officially
recognises ‘transgender identities’; thus
identifying its meaning apart from
medicalization. Like the discourse of
medicalization is pervading the current rules
regarding transgender people and, you know,
act. But the medicalization was not if we look
into the legal language of NALSA. 

 
 hanging slowly and I think that's what makes

an organization. It was beautiful because it
was persistent through that time and now we

can see changes happening here in India. 



However, the problem lies more in the implementation of the judgement; especially the
way it is directly recognising transgender people. So, it is now going through a
transformative change, many changes are happening after the Transgender act and its
subsequent Rules in 2020. Tamil Nadu and Kerala have come forward and created a
Transgender Welfare Board within their ministry. Of course, its functionality depends on
how they can influence the bureaucrats, and the political leaders and kind of have the
requirements done.  Additionally, it's frustrating how, legally, trans people cannot adopt
kids. Love is a mutual feeling. It is radical and profound. It’s everywhere in nature and it's
disappointing to see that the LGBTQ community does not, in a way, have the right or
permission to love. The amount of transphobia that is prevalent in societies like instances
where families withhold their documents or when they realize that the child is different
results in migration. So trans people are “nowhere and non-identifiable”. These are the
things, that have to be met through policies and their execution. The challenges that States
are facing while implementing these methods need to be studied. What needs to be
understood is that no single framework can work. It will require participation and labour
from the community for ideas and to bring the challenges of the grassroots trans
community to the forefront to make it more inclusive.

In Tamil Nadu, many Transgender people have through their movements formed a clear
way of documentation and the help is much more organized. They have been able to
organize exemplary ways of working and collectivizing. There has been a huge 

As per NALSA, we can see that it was not based on medicalization. Rather it recognised
the people who would have identified themselves as trans, even if they don't want to
change their bodies. So they recognise that there are also different kinds of trans identities.
This is important because if it were only through medicalization, very few trans persons
have the money to go forward and sustain and go through the entire thing. So now there is
of course a way forward towards thinking. In terms of how to, you know, make it? 
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Q3. How is Sappho for Equality working
with government or organisations in a way
to educate the masses about the Trans
community or like to bring out any policy
change?

It is by default. We have to participate
because once you are a part of such an
initiative it becomes very important to keep
this narrative alive and bring it two different
take it two different stakeholders. Not only
do we engage with the education sector but
we also engage with the police and with
medical professionals. It is a need. 
Everything has not been addressed by the
Transgender Act (2019). We need to think of
other ways of addressing issues or keeping up
with policy changes. This is why we need
lawyers! One’s existence depends on the
paper and this is a very recurring issue,
especially because their requirement is
increasing. You need your Aadhar card for 

Q4) The law only recognizes heteronormative
families. Additionally, there have been
legislations that have completely disregarded
the existence of familial relationships within
the trans community. But, before we talk
about the law, could you expand on the
understanding of the concept of family within
the trans community?

 
This issue is contextual because the

understanding of families entails the building
of intimate spaces for existing, for bonding.

Many people may not use the term family but
of course, close bonds are being formed, and

collectives are being formed. So in many ways,
it varies from person to person. A heterosexual

couple can get married but the same is not 

everything now. Starting from education to
getting a job, to opening a bank account. So

this dependence has also helped us to strike up
dialogues with lawyers. Eight years of work is

not a very smooth journey because
understanding through an act is not enough to
make a radical shift in the ideas that we have
internalised. To understand transgender lives,

we need to think of it as a spectrum, not
limiting transgender existence only within the

gharanas. Violence also exists within these
gharanas. The question that persistently arises
is how our current legal system understands

violence. How is violence understood between
trans persons? So there are many things that I

hope will come up more after we have 377
down and post the introduction of the

Transgender Act.

methodological shift as well, in terms of
working, because many other issues are

coming up. 
For example, during the CAA-NRC in

Assam, most of the trans people could not
get their names enlisted in the list of citizens.
This was a result of the domestic orthodox
often faced by trans persons having discord
with their natural families where they are

not able to have their documents with them.



 
that easy for queer relationships. So marriage and intimacy form different meanings in

different spaces. Many people do look forward to marriage given the sharing of resources
and the binary understanding of gender that gives a better economic, legal and social

position. Thus, heteronormative spaces are pushing towards this institution’s domination. 
 

However, at the same time there have also been attempts across nations in terms of a shift
in policy making and the normative understanding of family where now, for example,

single women can adopt. Marriage is not a precondition for establishing a “family”. Thus,
there have been small yet incremental changes in many spaces. Further, these changes are
manifested in the recruitment policies of companies where many trans persons and queer

persons can get jobs. Thus, these are small steps and indeed very important in terms of
understanding families and their differing notions. 

Q5- As you said earlier, there are varying
notions of families within the queer
community. Also, there are many
challenges that the community faces in
terms of recognizing these notions of
families. Could you enlighten us on what
these different notions are and the
challenges that the community faces and
how they confront these challenges? 

That is a very difficult question because no
one can answer that. It's very complex and
contextual. I think these experiences will
vary from person to person and will vary
from space to space. If you look into queer
collectivization starting from the late 80s,
you will see these single women's collectives
were a very rich ground for lesbians to
collectivize and form bonds. This was the
only way they could have intimate
connections and form friendships within
the community. So friendships are one 

notion of non-conjugal familial structures.
This deviates from the heteronormative idea

of marital relations being the basis of the
family. These people live beyond the

normative idea and challenge the settled
notion of family. 

 
The family has bred violence since time

immemorial thus the queer familial structures
do not want to replicate this setting. Thus,

marital relations and families do not confine
the queer community, some asexual people do
not want to marry and they create their bonds

and a varied notion of family. Additionally,
there are spectrums of sexuality and gender
that exist in their unique way. Thus, there is
no uniform structure that can define these

bonds in any way, rather they are clusters of
life and shouldn’t be seen as one monolithic

structure.
 

Further, with technological advancements,
myriad virtual spaces have been opened to

queer collectives. Digital spaces have become
an important ground for many communities

that do not have the privilege
 
 



 
 of mobility. People are interacting online from their homes and are forming connections

online. These connections are also part of differing familial structures and have opened yet
another channel of existence for the queer community. Thus,  as we saw, there is no single

understanding of family, it is a spectrum of varied forms of existence that emphasize sustained
and collective survival. In the end, familial structures and relationships are indispensable to
the survival of any community. And these are some ways of survival and existence that the

queer community manifests in their day-to-day life.

Q6) In the context of marriage and family,
there are always dialectic thoughts that arise
concerning the queer community. On one
hand, marriage is seen as a patriarchal and
oppressive institution but on the other hand,
it is also romanticized and made aspirational.
Thus, for queer couples marriage may be an
aspirational idea but also a patriarchal one. 
 Are queer couples, who choose to marry
succumbing to the patriarchy and
heteronormativity or are they exercising their
right? How are these contrasting notions
balanced out?

Marriage is oppressive in many ways. It is
again a very difficult question because it all
comes down to the sharing of resources.
Marriage as an institution manages the form
of existence, but it is not the only one. So if
you want to marry, yes you should have the
right, but not everything can follow through
marriage, because what patriarchy is doing is
it is centralizing all the right resources
through marriage. Access to livelihood,
property, insurance etc all arise out of
marriage. Thus, unless you come through the
heteronormative door, you do not have access
to many resources. Once a trans person moves
out of the family. The person is on their own. 

 

hey have to figure out where they have to
live and how they have to sustain

themselves. Thus, in its most fundamental
understanding, marriage is a form of

existence, maybe of managing resources, of
existing together. 

But this should not be the only way. In
reality, there is a myriad of non-normative
families existing through shared intimacies

and non-conjugal relationships. So this
grand discourse around marriage should be
demystified. So while marriage as a social
institution is omnipresent and cannot be
eroded, the overemphasis on its impact
should be lessened. The reality is that

marriage has produced violence, so we can
find ways of addressing that and also have

hope in other forms of existence. Basic
rights like the right to shelter, and rations
need to be separated from marriage. If we
read there are various texts to it. Loving

women by Rao. So many seminal texts are
available online that you can also access and
have a look to understand the discourses on
marriage. And there is also a very old article
by Rachana Bora, so you can have a look at
it. So she wrote about marriage. That was
very, very kind of radical in many ways. So

you can have a look into that.
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Q7)  Lastly, while it is a difficult question to answer, what do you think the future looks
like for the community and humanity as a whole?

There are a lot of possibilities for gender and sexuality. We started as a discreet movement
and now we are a full-fledged community. While this transformation contains years of
struggles, it indeed has been a victory for us. We have a long way to go in terms of the
realization of the community's rights and existence, and maybe in the coming days, we
might. Within, the last decade we have seen unprecedented growth, we say the
revolutionary NALSA judgement, the Navtej Singh Johar judgement that decriminalized
homosexuality and now we have reached a juncture where we can fight for legal
recognition of queer familial structures, Thus, the movement has enlarged and in future, it
will be bigger and better. 
While I cannot predict what the future for the community is going to look like, I can,
though, actively participate in this journey to the future. The present times are the most
crucial for the queer community as a whole and it is only through sustained efforts and
active support in the present time, that we can think of a future that accepts the non-
normative and the unorthodox. It is now that we establish a narrative that alludes to a
revolutionary future for not just the queer community but humankind as a whole. 
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